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Power

Part I Of MAN Chap.10

CHAP. X

Of Power, WorTH, Di6NITY, HONOUR,
and WORTHINESSE

HE POWER of @ Man, (to take it Universally,) is
This present means, to obtain some future
apparent Good, And is either Originall, or Instru-
mentall,

Naturall Power, is the eminence of the Faculties of
Body, or Mind: as extraordinary Strength, Forme,
Prudence, Arts, Eloquence, Liberality, Nobility.
Instrumentall are those Powers, which acquired by
these, or by fortune, are means and Instruments to
acquire more: as Riches, Reputation, Friends, and
the secret working of God, which men call Good
Luck. For the nature of Power, is in this point, like
to Fame, increasing as it proceeds; or like the
motion of heavy bodies, which the further they go,
make still the more hast.

The Greatest of humane Powers, is that which is
compounded of the Powers of most men, united by
consent, in one person, Naturall, or Civill, that has
the use of all their Powers depending on his will;
such as is the Power of a Common-wealth; Or
depending on the wills of each particular; such as is
the Power of a Faction, or of divers factions leagued.
Therefore to have servants, is Power; To have
friends, is Power: for they are strengths united.

Also Riches joyned with liberality, is Power;
because it procureth friends, and servants: Without
liberality, not so; because in this case they defend
not; but expose men to Envy, as a Prey.

Reputation of power, is Power; because it
draweth with it the adhxrence of those that need
protection.

So'is Reputation of love of a mans Country,
(called Popularity,) for the same Reason.
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Also, what quality soever maketh a man beloved,
or feared of many; or the reputation of such
quality, is Power; because it is 2 means to have the
assistance, and service of many.

Good successe is Power; because it maketh
reputation of Wisdome, or good fortune; which
makes men either feare him, or rely on him.

Affability of men already in power, is encrease of
Power; because it gaineth love,

Reputation of Prudence in the conduct of Peace
or War, is Power; because to prudent men, we
commit the government of our selves, more
willingly than to others.

Chap.10.

Nobility is Power, not in all places, but onely in

those Common-wealths, where it has Priviledges:
for in such priviledges consisteth their Power.

Eloquence is power; because it is seeming
Prudence. _ '

Forme is Power; because being a promise of
Good, it recomi4zimendeth men to the favour of
women and strangers.

The Sciences, are small Power; because not
eminent; and therefore, not acknowledged in any
man; nor are at all, but in a few; and in them, but
of a few things. For Science is of that nature, as none
can understand it to be, but such as in a good
measure have attayned it.

Arts of publique use, as Fortification, making of
Engines, and other Instruments of War; because
they conferre to Defence, and Victory, are Power:
And though the true Mother of them, be Science,
namely the Mathematiques; yet, because they are
brought into the Light, by the hand of the Artificer,
they be esteemed (the Midwife passing with the
vulgar for the Mother,) as his issue,

The Value, or WORTH of 2 man, is as of all other
things, his Price; that is to say, so much as would be
given for the use of his Power: and therefore is not
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absolute; but a thing dependant on the need and
judgement of another. An able conductor of
Souldiers, is of great Price in time of War present,
or imminent; but in Peace not so. A learned and
uncorrupt Judge, is much Worth in time of Peace;
~ but not so much in War. And as in other things,
so in men, not the seller, but the buyer determines
the Price. For let a man (as most men do,) rate
themsclves as the highest Value they can; yet
their true Value is no more than it is esteemed by
others.

The manifestation of the Value we set on one
another, is that which is commonly called Honour-
ing, and Dishonouring. To Value 2 man at a high
rate, is to Honour him; at a low rate, is to Dishonour
him. But high, and low, in this case, is to be under-
stood by comparison to the rate that each man
setteth on himselfe.

The publique worth of a man, which is the Value
sct on him by the Common-wealth, is that which
men commonly call DieNiTY. And this Value of
him by the Common-wealth, is understood, by
offices of Command, Judicature, publike Employ-
ment; or by Names and Titles, introduced for
distinction of such Value,

To pray to another, for ayde of any kind, is to
HoNoUR; because a signe we have an opinion he
has power to help; and the more difficult the ayde
is, the more is the Honour.

To obey, is to Honour; because no man obeyes
them, whom they think have no power to help, or
hurt them, And consequently to disobey, is to
Dishonour.

To give great gifts to a man, is to Honour him;
because ’tis buying of Protection, and acknow-
ledging of Power. To give little gifts, is to Dis-
honour; because it is but Almes, and signifies an

opinion of the need of small helps.
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To be sedulous in promoting anothers good;
also to flatter, is to Honour; as a signe we seek his
protection or ayde. To neglect, is to Dishonour.

To give way, or place to another, in any Com-
modity, is to Honour; being a confession of greater
power. To arrogate, is to Dishonour.

To shew any signe of love, or feare of another,
is to Honour; 143) for both to love, and to feare, is
to vatue. To contemne, or lesse to love or feare,
then he expects, is to Dishonour; for ’tis under-
valuing, -

To praise, magnifie, or call happy, is to Honour;
because nothing but goodnesse, power, and feli-
city is valued. To revile, mock, or pitty, is to Dis~
benour,

To speak to another with consideration, to
appear before him with decency, and humility, is
to Honour him; as signes of fear to offend. To
speak to him rashly, to do anything before him
obscenely, slovenly, impudently, is to Dishonour.

To believe, to trust, to rely on another, is to
Honour him; signe of opinion of his vertué~and
power. To distrust, or not believe, is to Dishonour.

To hearken to a mans counsell, or discourse of
what kind soever, is to Honour; as a signe we
think him wise, or eloquent, or witty. To sleep, or
go forth, or talk the wcll').ile, is to Dishonour.

To do those things to another, which he takes for
signes of Honour, or which the Law or Custome
makes so, is to Honour; because in approving the
Honour done by others, he acknowledgeth the
power which others acknowledge. To refuse to do
them, is to Dishonour.

To agree with in opinion, is to Honour; as being
a signe of approving his judgement, and wisdome.
To dissent, is Dishonour; and an upbraiding of
errour; and (if the dissent be in many things) of
folly.

153



Part I Of MAN Chap.10

To imitate, is to Honour; for it is vehemently to
approve. To imitate ones Enemy, is to Dishonour.

To honour those another honours, is to Honour
him; as a signe of approbation of his judgement. To
honour his Enemies, is to Dishonour him.

To employ in counsell, or in actions of difficulty,
is to Honour; as a signe of opinion of his wisdome,
or other power. To deny employment in the same
cases, to those that seek it, is to Dishonour.

All these wayes of Honouring, are naturall; and
as well within, as without Common-wealths. But
in Common-wealths, where he, or they that have
the supreme Authority, can make whatsoever they
please, to stand for signes of Honour, there be
other Honours.

A Soveraigne doth Honour a Subject, with what-
soever Title, or Office, or Employment, or Action,
that he himselfe will have taken for a signe of his
will to Honour him.

The King of Persia, Honoured Mordecay, when
he appointed he should be conducted through the
streets in the Kings Garment, upon one of the
Kings Horses, with a Crown on his head, and a
Prince before him, proclayming, Thus shall it be
done to him that the King will honour. And yet
another King of Persia, or the same another time,
to one that demanded for some great service, to
weare one of the Kings robes, gave him leave so to
do; but with this addition, that he should weare it as
the Kings foole; and then it was Dishonour. So that
of Civill Honour, the Fountain is in the person of
the Common-wealth, and dependeth on the Will
of the Soveraigne; and is therefore temporary, and
called Civill Honour; such as are Magilsgistracy,
Ofhices, Titles; and in some places Coats, and
Scutchions painted: and men Honour such as have
them, as having so many signes of favour in the
Common-wealth; which favour is Power.
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Honourable is whatsoever possession, action, or
quality, is an argument and signe of Power.

And therefore To be Honoured, loved, or feared
of many, is Honourable; as arguments of Power.
To be Honoured of few or none, Dishonourable.

Dominion, and Victory is Honourable; because
acquired by Power; and Servitude, for need, or
feare, is Dishonourable.

Good fortune (if lasting,) Honourable; as a signe
of the favour of God. 1l fortune, and losses, Dis-
honourable. Riches, are Honourable; for they are
Power. Poverty, Dishonourable. Magnanimity,
Liberality, Hope, Courage, Confidence, are Hon-
ourable; for they proceed from the conscience of
Power. Pusillanimity, Parsimony, Fear, Diffidence,
are Dishonourable.

Timely Resolution, or determination of what a
man is to do, is Honourable; as being the contempt
of small difficulties, and dangers. And Irresolution,
Dishonourable; as a signe of too much valuing of
little impediments, and little advantages: For when
a man has weighed things as long as the time permits,
and resolves not, the difference of weight is but
little; and therefore if he resolve not, he overvalues
little things, which is Pusillanimity.

All Actions, and Speeches, that proceed, or seem
to proceed from much Experience, Science, Dis-
cretion, or Wit, are Honourable; For all these are
Powers. Actions, or Words that proceed from
Errour, Ignorance, or Folly, Dishonourable.

Gravity, as farre forth as it seems to proceed from
a mind employed on some thing else, is Honour-
able; because employment is a signe of Power. But
ifit seem to proceed from a purpose to appear grave,
it is Dishonourable. For the gravityofp tic former,
is like the steddinesse of a Ship laden with Merchan-
dise; but of the later, like the steddinesse of a Ship
ballasted with Sand, and other trash.
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To be Conspicuous, that is to say, to be known,
for Wealth, Office, great Actions, or any eminent
Good, is Honourable; as a signe of the power for
which he is conspicuous. On the contrary, Obscu~
rity, is Dishonourable,

To be descended from conspicuous Parents, is
Honourable; because they the more easily attain
the aydes, and friends of their Ancestors. On the
contrary, to be descended from obscure Parentage,
is Dishonourable.

Actions proceeding from Equit(y, joyned with
losse, are Honourable; as signes o Magnanimity:
for Magnanimity is a signe of Power. On the

contrary, Craft, Shifting, neglect of Equity, is.

Dishonourable.

Covetausnesse of great Riches, and ambition of
great Honours, are Honourable; as”signes of
gower to obtain them. Covetousnesse, and am-

ition, of little gaines, or preferments, is Dis-
honourable.

Nor does it alter the case of Honour, whether an
action (so it be (451 great and difficult, and conse-
quently a signe of much power,) be just or unjust:
for Honour consisteth onely in the opinion of
Power. Therefore the ancient Heathen did not
thinke they Dishonoured, but greatly Honoured
the Gods, when they introduced them in their
Poems, committing Rapes, Thefts, and other great,
but unjust, or unclean acts: In so much as noth-
ing is so much celebrated in Jupiter, as his Adul-
teries; nor in Mercury, as his Frauds, and Thefts:
of whose praises, in a hymne of Homer, the great-
est is this, that being born in the morning, he
had invented Musique at noon, and before night,
stolne away the Cattell of Apollo, from his Herds-
men.

Also amongst men, till there were constituted
great Common-wealths, it was thought no dis-
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honour to be a Pyrate, or 2 High-way Theefe; but
rather a lawfull Trade, not onely amongst the
Greeks, but also amongst all other Nations; as is
manifest by the Histories of antient time. And at
this day, in this part of the world, private Duels are,
and alwayeg:._\mr'l.Pi.l~ be Honourable, though unlaw-
full, till such time as there shall be Honour ordained
for them that refuse, and Ignominy for them that
make the Challenge. For Duels also are many times
effects of Courage; and the ground of Courage is
alwayes Strength or Skill, which are Power; though
for the most part they be effects of rash speaking,
and of the fear of Dishonour, in one, or both the
Combatants; who engaged by rashnesse, are driven
into the Lists to avoyd disgrace.

Scutchions, and Coats of Armes hereditary,
where they have any eminent Priviledges, are
Honourable; otherwise not: for their Power
consisteth either in such Priviledges, or in Riches,
or some such thing as is equally honoured in other
men. This kind of Honour, commonly called
Gentry, has been derived from the Antient Germans.
For there never was any such thing known, where
the German Customes were unknown. Nor is it
now any where in use, where the Germans have
not inhabited. The antient Greek Commanders,
when they went to war, had their Shields painted
with such Devises as they pleased; insomuch as an
unpainted Buckler was a signe of Poverty, and of a
common Souldier: but they transmitted not the
Inheritance of them. The Romans transmitted the
Marks of their Families: but they were the Images,
not the Devises of their Ancestors. Amongst the
people of Asia, Afrique, and America, there is not,
nor was ever, any such thing. The Germans onely
had that custome; from whom it has been derived
into England, France, Spain and Italy, when in great

. numbers they either ayded the Romans, or made
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their own Conquests in these Westerne parts of the
world,

For Germany, being antiently, as all other
Countries, in their beginnings, divided amongst an
infinite number of little Lords, or Masters of
Families, that continually had wars one with
another; those Masters, or Lords, principally to the
end they might, when they were Covered with
Arms, be known by their followers; and partly for
ornament, both painted their Armor, or their
Scutchion, or Coat, with the picture of some Beast,
or other thing; and also put some eminent (461 and
visible mark upon the Crest of their Helmets. And
this ornament both of the Armes, and Crest,
descended by inheritance to their Children; to the

eldest pure, and to the rest with some note of

diversity, such as the Old master, that is to say in
Dutch, the Here-alt thought fit. But when many
such Familics, joyned together, made a greater
Monarchy, this duty of the Herealt, to distinguish
Scutchions, was made a private Office a part. And
the issue of these Lords, is the great and antient
Gentry; which for the most part bear living
creatures, noted for courage, and rapine; or Castles,
Battlements, Belts, Weapons, Bars, Palisadoes, and
other notes of War; nothing being then in honour,
but vertue military. Afterwards, not onely Kings,
but popular Common-wealths, gave divers manners
of Scutchions, to such as went forth to the War, or
returned from it, for encouragement, or recom-
pence to their service. All which, by an observing
Reader, may be found in such ancient Histories,
Greek and Latine, as make mention of the German
Nation, and Manners, in their times.

Titlesof ~ Titles of Honour, such as are Duke, Count,
Honowr Marquis, and Baron, are Honourable; as signifying

the value set upon them by the Soveraigne Power
of the Common-wealth: Which Titles, were in old
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time titles of Office, and Command, derived some
from the Romans, some from the Germans, and
French. Dukes, in Latine Duces, being Generalls in
War: Counts, Comites, such as bare the Generall
company out of friendship; and were left to govern
and defend places conquered, and pacified: Mar-
quises, Marcfiones, were Counts that governed the
Marches, or bounds of the Empire. Which titles of
Duke, Count, and Marquis, came into the Empire,
about the time of Constantine the Great, from the
customes of the German Militia. But Baron, seems
to have been a Title of the Gaules, and signifies a
Great man; such as were the Kings, or Princes men,
whom they employed in war about their persons;
and seems to be derived from Vir, to Ber, and Bar,
that signified the same in the Language of the
Gaules, that Vir in Latine; and thence to Bero, and
Baro: so that such men were called Berones, and
after Barones; and (in Spanish) Varones. But he that
would know more particularly the originall of
Titles of Honour, may find it, as I have done this,
in Mr. Seldens most excellent Treatise of that sub-
ject. In processe of time these offices of Honour,
by occasion of trouble, and for reasons of good and
peaceable government, were turned into meer
Titles; serving for the most dpa.l't, to distinguish the

precedence, place, and order of subjects in the .

Common-wealth: and men were made Dukes,
Counts, Marquises, and Barons of Places, where-
in they had neither possession, nor command:
and other Titles also, were devised to the same
end.

WORTHINESSE, is a thing different from the
worth, or value of 2 man; and also from his merit,
or desert; and consisteth in a particular power, or
ability for that, whereof he is said to be worthy:
which particular ability, is usually named Fir-
NESSE, or Aptitude.
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For be is Worthiest to be 2 Commander, to be a
Judge, or to have any other charge, that is best
fitted, with the qualities required to the 471 well
discharging of it; and Worthiest of Riches, that has
the qualitdes most requisite for the well using of
them: any of which qualities being absent, one may
neverthelesse be a Worthy man, and valuable for
some thing else. Again, a man may be Worthy of
Riches, Office, and Employment, that neverthelesse,
can plead no right to have it before another; and
therefore cannot be said to merit or deserve it. For
Merit, prasupposeth a right, and that the thing
descrved is due by promise: Of which I shall say
more hereafter, when I shall speak of Contracts,

CHAP. XI
Of the difference of MANNERS

¥ MAnNERS, I mean not here, Decency of be-

haviour; as how one man should salute another,
or how a man should wash his mouth, or pick his
teeth before company, and such other points of the
Small Moralls; But those qualities of man-kind, that
concern their living together in Peace, and Unity.
To which end we are to consider, that the Felicity
of this life, consisteth not in the repose of a mind
satisfied. For there is no such Finis ultimus, (utmost
ayme,) nor Summum Bonum, (greatest Good,) as is
spoken of in the Books of the old Morall Philoso-
phers. Nor can a man any more live, whose Desires
are at an‘end, than he, whose Senses and Imagina-
tions are at a stand. Felicity is a continuall progresse
of the desire, from one object to another; the
attaining of the former, being still but the way to
the later. The cause whereof is, That the object of
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mans desire, is not to enjoy once onely, and for one
instant of time; but to assure for ever, the way of his
future desire. And therefore the voluntary actions,

Chap. 11

and inclinations of all men, tend, not only to the 3
£rocun'.ng, but also to the assuring of a contented :

fe; and differ onely in the way: which ariseth
partly from the diversity of passions, in divers men;
and partly from the difference of the knowledge, or
opinion each one has of the causes, which produce
the effect desired.

So that in the first place, I put for a generall
inclination of all mankind, a perpetuall and restlesse
desire of Power after power, that ceaseth onely in
Death. And the cause of this, is not alwayes that a
man hopes for a more intensive delight, than he has
already attained to; or that he cannot be content
with a moderate power: but because he cannot
assure the power and means to live well, which he
hath present, without the acquisition of more, And
from hence it is, that Kings, ‘whose power is
greatest, turn their endeavours to the assuring it at
home by Lawes, or abroad by Wars: and when that
is done, there succeedeth a new desire; in some, of
Fame from new Conquest; in others, of ease and
sensuall pleasure; in o&ers, of admiration, or being
flattered for excellence in some art, or other ability
of the mind.

Competition of Riches, Honour, Command, or
other power, eni8iclineth to Contention, Enmity,
and War: Because the way of one Competitor, to
the attaining of his desire, is to kill, subdue, supplant,
or repell tﬁc other. Particularly, competition of
praise, enclineth to a reverence of Antiquity, For
men contend with the living, not with the dead;
to these ascribing more than due, that they may
obscure the glory of the other.

Desire of Ease, and sensuall Delight, disposeth
men to obey a common Power: Because by such
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Desires, a man doth abandon the protection might
be hoped for from his own Industry, and labour.
Fear of Death, and Wounds, disposeth to the same;
and for the same reason. On the contrary, needy
men, and hardy, not contented with their present
condition; as also, all men that are ambitious of
Military command, are enclined to continue the
causes of warre; and to stirre up trouble and sedi-
tion: for there is no honour Military but by warre;
nor any such hope to mend an ill game, as by causing
a new shuffle. :

Desire of Knowledge, and Arts of Peace, enclineth
men to obey a common Power: For such Desire,
containeth a desire of leasure; and consequently
protection from some other Power than their own.

Desite of Praise, disposeth to laudable actions,
such as please them whose judgement they value;
for of those men whom we contemn, we ¢contemn
also the Praises. Desire of Fame after death does the
same. And though after death, there be no sense of
the praise given us on Earth, as being joyes, that are
either swallowed up in the unspeakable joyes of
Heaven, or extinguished in the extreme torments of
Hell: yet is not such Fame vain; because men have a
present delight therein, from the foresight of it, and
of the benefit that may rebound thereby to their
posterity : which though they now see not, yet they
imagine; and any thing that is pleasure in the sense,
the same also is pleasure in the imagination.

To have received from one, to whom we think
our selves equall, greater benefits than there is hope
to Requite, disposeth to counterfeit love; but really
secret hatred; and puts a man into the estate of a
desperate debtor, that in declining the sight of his
creditor, tacitely wishes him there, where he might
never see him more. For benefits oblige; and obliga-
tion is thraldome; and unrequitable “sbligation,
petpetuall thraldome; which is to ones equall,
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hatefull. But to have received benefits from one,
whom we acknowledge for superiour, enclines to
love; because the obligation is no new depession:
and cheerfull acceptation, (which men call Gratitude,)
is such an honour done to the obliger, as is taken
generally for retribution. Also to receive benefits,
though from an equall, or inferiour, as long as there
is hope of requitall, disposeth to love: for in the
intention of the receiver, the obligation is of ayd,
and service mutuall; from whence proceedeth an
Emulation of who shall exceed in benefiting; the
most noble and profitable contention possible;
wherein the victor is pleased with his victory, and
the other revenged by confessing it.

To have done more hurt to a man, than he can,
or is willing to expiate, enclineth the doer to hate
the sufferer. For Ee must expect rel4glvenge, or
forgivenesse; both which are hatefull.

Feare of oppression, disposeth a man to anticipate,
or to seek ayd by society: for there is no other way
by which a man can secure his life and liberty.

Men that distrust their own subtilty, are in
tumult, and sedition, better disposed for victory,
than they that suppose themselves wise, or crafty.
For these love to consult, the other (fearing to be
circumvented,) to strike first. And in -sedition,
men being alwayes in the procincts of battéll, to
hold together, and use all advantages of force, is
a better stratagem, than any that can proceed from
subtilty of Wit.

Vain-glorious men, such as without being con-
scious to themselves of great sufficiency, delight in
supposing themselves gallant men, are enclined
onely to ostentation; but not to attempt: Because
when danger or difficulty appears, they look for
nothing but to have their insufficiency dis-
covered.

Vain-glorious men, such as estimate their suffi-
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ciency by the flattery of other men, or the fortune
of some precedent action, without assured ground
of hope t}r)om the true knowledge of themselves, are
enclined to rash engaging; and in the approach of
danger, or difficulty, to retire if they can: because
not seeing the way of safety, they will rather hazard
their honour, which may be salved with an excuse;
than their lives, for which no salve is sufficient.

Men that have a strong opinion of their own
wisdome in matter of government, are disTosed to
Ambition. Because without publique Employment
in counsell or magistracy, the (}mnour of their
wisdome is lost. And therefore Eloquent speakers
are enclined to Ambition; for Eloquence seemeth
wisedome, both to themselves and others,

Pusillanimity disposeth men to Irresolution, and
consequently to lose the occasions, and fittest
opportunities of action. For after men have been in
deliberation till the time of action approach, if it be
not then manifest what is best to be done, 'tis a
signe, the difference of Motives, the one way and
the other, are not great: Therefore not to resolve
then, is to lose the occasion by weighing of trifles;
which is pusillanimity.

Frugality, (though in poor men a Vertue,) maketh
a man unapt to atchieve such actions, as require the
strength of many men at once: For it weakeneth
their Endeavour, which is to be nourished and kept
in vigor by Reward.

Eloquence, with flattery, disposeth men to confide
in them that have it; because the former is seeming
Wisdome, the later seeming Kindnesse. Adde to

Wisdome and them Military reputation, and it disposeth men to

Kindnesse

And from

Ignorance of

naturall
causes

adhare, and subject themselves to those men that
have them. The two former, having given them
caution against danger from him; the later gives
them caution against danger from others.

Want of Science, that is, Ignorance of causes,
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disposeth, ot rather constraineth a man to rely on
the advise, and authority of others. For all men
whom the truth concernes, if they rely not on their
own, must rely on the opinion of some other,
whom they think wiser than themselves, and see
not why he should deceive them.

(sol Ignorance of the signification of words;
which is, want of understanding, disposeth men to
take on trust, not onely the truth they know not;
but also the errors; and which is more, the non-sense
of them they trust: For neither Error, nor non-~
sense, can without a perfect understanding of
words, be detected.

From the same it proccedeth, that men give
different names, to one and the same thing, from
the difference of their own passions: As they that
:ﬁ})rove a private opinion, call it Opinion; but they
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¢ mislike it, Heresie: and yet heresie signifies

no more than private opinion; but has onely a
greater tincture of choler.

From the same also it proceedeth, that men cannot
distinguish, without study and great understanding,
between one action of many men, and many
actions of one multitude; as for example, between
the one action of all the Senators of Rome in killing
Cutiline, and the many actions of a number of
Senators in killing Cesar; and therefore are disposed
to take for the action of the people, that which is a
multitude of actions done by a multitude of men,
led perhaps by the perswasion of one.

Ignorance of the causes, and originall constitution
of Right, Equity, Law, and Justice, disposeth a man
to make Custome and Example the rule of his
actions; in such manner, as to think that Unjust
which it hath been the custome to punish; and that
Just, of the impunity and approbation whereof they
can produce an Example, or (as the Lawyers which
onely use the false measure of Justice barbarously
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call it) a Precedent; like little children, that have no
other rule of good and evill manners, but the
correction they receive from their Parents, and
Masters; save that children are constant to their
rule, whereas men are not so; because grown
strong, and stubbomn, they appeale from custome
to reason, and from reason to custome, as it serves
their turn; receding from custome when their
interest requires it, and setting themselves against
reason, as oft as reason is against them: Which is
the cause, that the doctrine of Right and Wrong, is
perpetually disputed, both by the Pen and the
Sword: Whereas the doctrine of Lines, and Figures,
is not so; because men care not, in that subject what
be truth, as a thing that crosses no mans ambition,
profit, or lust. For 1 doubt not, but if it had been a
thing contrary to any mans right of dominion, or
to the interest of men that have dominion, That the
thiee Angles of a Triangle should be equall to two
Angles o]g a Square; that doctrine should have been,
if not disputed, yet by the burning of all books of
Geometry, suppressed, as farre as he whom it
concerned was able.

Ignorance of remote causes, disposeth men to
attribute all events, to the causes immediate, and
Instrumentall: For these are all the causes they
perceive. And hence it comes to passe, that in all
places, men that are grieved with payments to the
Publique, discharge their anger upon the Publicans,
that 1s to say, Farmers, Collectors, and other
Officers of the publique Revenue; and adhezre to
such as find fault with the publike Government;
and thereby, when they have engaged themselves
beyond hope of justification, fall also upon the
Supreme {511 Authority, for feare of punishment,
or shame of receiving pardon.

Ignorance of naturall causes disposeth a man to
Credulity, so as to believe many times impossibili-
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ties: For such know nothing to the contrary, but
that they may be true; being unable to detect the
Impossibility, And Credulity, because men love to
be hearkened unto in compaxlliy, disposeth them to
lying: so that Ignorance it selfe without Malice, is
able to' make a man both to believe lyes, and tell
them; and sometimes also to invent them.

Anxiety for the future time, disposeth men to
enquire into the causes of things: because the
knowledge of them, maketh men the better able
to order the present to their best advantage.

Curiosity, or love of the knowledge of causes,
draws a man from consideration of the effect, to
seek the cause; and again, the cause of that cause;
till of necessity he must come to this thought at last,
that there is some cause, whereof there is no former
cause, but is eternall; which is it men call God. So
that it is impossible to make any profound enquiry
into naturall causes, without being enclined thereby
to believe there is one God Eternall; though they
cannot have any Idea of him in their mind, answer-
able to his nature. For as a man that is born blind,
hearing men talk of warming themselves by the
fire, and being brought to warm himself by the
same, may easily conceive, and assure himselfe,
there is somewhat there, which men call Fire, and
is the cause of the heat he feeles; but cannot imagine
what it is like; nor have an Idea of it in his mind,
such as they have that see it: so also, by the visible
things of this world, and their admirable order, a
man may conceive there is a cause of them, which
men call God; and yet not have an Idea, or Image
of him in his mind,

And they that make little, or no enquiry into the
naturall causes of things, yet from the feare that
proceeds from the ignorance it selfe, of what it is
that hath the power to do them much good or
harm, are enclined to suppose, and feign unto them-
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selves, severall kinds of Powers Invisible; and to
stand in awe of their own imaginations; and in
time of distresse to invoke them; as also in the time
of an expected good successe, to give them thanks;
making the creatures of their own fancy, their Gods.
By which means it hath come to passe, that from
the innumerable variety of Fancy, men have
created in the world innumerable sorts of Gods.
And this Feare of things invisible, is the naturall
Seed of that, which every one in himself cafleth
Religion; and in them that worship, or feare that
Power otherwise than they do, Superstition.

And this seed of Religion, having been observed
by many; some of those that have observed it, have
been enclined thereby to nourish, dresse, and forme
it into Lawes; and to adde to it of their own inven-
tion, any opinion of the causes of future events, by
which they thought they should best be able to
govern others, and make unto themselves the



CHAP. XIII

Of the NaTuraLL CONDITION of Mankind,
as concerning their Felicity, and Misery

NATURE hath made men so equall}in the facul- Men by na-
ties of body, and mind; a5 that though there e Eguall
bee found one man sometimes manifestly stronger
in body, or of quicker mind then another; yet when
all is reckoned together, the difference between
man, and man, is not so considerable, as that one
man can thereupox claifito himselfe any benefit, to
which another may ot pretend, as well as he, For
as to the strength of body, the weakest has strength

i

enough o killuthe strongest, either by secret = -
machination; 6t by confederacy with others, that
are in the same danger with himselfe.

And as to the faculties of the mind, (setting aside
the arts grounded upon words, and especially that
skill of proceeding upon generall, and infallible
rules, called Science; which very few have, and but
in few things; as being not a native faculty, born
with us; nor attained, (as Prudence,} while we look
after somewhat els,) I find yet a greater equality
amongst men, than that of strength. For Prudence,
is but Experience; which equall time, equally
bestowes on all men, in 1611 those things they equally
apply themselves unto. That which may_perhaps
make such equality incredible, is but a vaincon-
ceipt of ones owne wisdome, which almost-all men
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think they have in a greater degree, than the
Vulgar; that is, than all men but themselves, and a
few others, whom by Fame, or for concurring with
themselves, they approve. For such'is the nature of
men, that howsoever they may acknowledge many
others to be more witty, or more eloquent, or more
learned; Yet they will hardly believe there be many
so wise as themselves: For they see their own wit
at hand, and other mens at a distance. But this
proveth rather that men are in that point equall,
than uncquall. For there is not ordinarily a greater

Chap.13

signe of the equall distribution of any thing, than

From Egua-
lity proceeds
Diffidence

From Diffi-
dence Warre

that every man is contented with his share

From this equality of ability, ariseth equality of
hope in the attaining of our Ends. And therefore if
any two men desire the same thing, which never-
thelesse they cannot both enjoy, they become
enemies; and in the way to their End, (which is
principaily their owne conservation, and some-
times their delectation only,) endeavour to destroy,
or subdue one an other. And from hence it comes
to passe, that where an Invader hath no more to
feare, than an other mans single power; if one plant,
sow, build, or possesse a convenient Seat, others
may probably be expected to come prepared with
forces united, to dispossesse, and deprive him, not
only of the fruit of his labour, but also of his life,
or liberty. And the Invader again is in the like
danger of another.

And from this diffidence of one another, there is
no way for any man to secure himselfe, so reason-
able, as Anticipation; that is, by force, or wiles, to
master the persons of all men he can, so long, till
he see no other power great enough to endanger
him: And this is'no more than his own conserva-
tion requireth, and is generally allowed. Also
because there be some, that taking pleasure in
contemplating their own power in t[l?.xc acts of

184

Part 1 Of MAN

conquest, which they pursue farther than their
security requires; if others, that otherwise would be
glad to be at ease within modest bounds, should
not by invasion increase their power, they would
not be able, long time, by standing only on their
defence, to subsist. And by consequence, such
augmentation of dominion over men, being
necessary to a mans conservation, it ought to be
allowed him.

Againe, men have no pleasure, (but on the con-
trary a great deale of griefe) in keeping company,
where there is no power able to over-awe them all.
For every man looketh that his companion should
value him, at the same rate he sets upon himselfe:
And upon all signes of contempt, or undervaluing,
naturally endeavours, as far as he dares (which
amongst them that have no common power, to
keep them in quict, is far enough to make them
destroy each other,) to extort a greater value from
his contemners, by dommage; and from others, by
the example. ‘

So that in the nature of man, we find three
principall causes of quarrell. First, Competition;
Secondly, Diffidence; Thirdly, Glory.

1621 The first, maketh men invade for Gain; the
second, for Safety; and the third, for Reputation.
The first use Violence, to make themselves Masters
of other mens persons, wives, children, and cattell;
the second, to defend them; the third, for trifles, as
a word, a smile, a different opinion, and any other
signe of undervalue, either direct in their Persons,
or by reflexion in their Kindred, their Friends, their
Nation, their Profession, or their Name.

Hereby it is manifest, that during the time men
live without a common Power to keep them all in
awe, they are in that condition which is ¢alled
Warre; and such a warre, as is of every man,
against every man. For WARRE, consisteth not in
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Battell onely, or the act of fighting; but in a tract
of time, wherein the Will to contend by Battell is
sufficiently known: and therefore the notion of
Titne, is to be considered in the nature of Warre; as
it is in the nature of Weather. For as the nature of
Foule weather, lyeth not in a showre or two of rain;
but in an inclination thereto of many dayes to-
gether: So the nature of War, consisteth not in
actuall fighting; but in the known disposition
thereto, during all the timé there is no assurance to
the contrary. All other time is PEACE.

Whatsoever therefore is consequent to a time of
Warre, where every man is Enemy to every man;
the same is consequent to the time, wherein men live
without other security, than what their own
strength, and their own invention shall furnish
them withall, In such condition, there is no place
for Industry; because the fruit thereof is uncertain:
and consequently no Culture of the Earth; no
Navigation, nor use of the commodities that may
be imported by Sea; no commodious Building; no
Instruments of moving, and removing such things
as require much force; no Knowledge of the face
of the Earth; no account of Time; no Arts; no
Letters; no Society; and which is worst of all,
continuall feare, and danger of violent death; And
the life of man, solitary, poore, nasty, brutish, and
short,

It may seem strange to some man, that has not
well weighed these things; that Nature should thus
dissociate, and render men apt to invade, and
destroy one another: and he may therefore, not
trusting to this Inference, made from the Passions,
desire ‘perhaps to bave the same confirmed by
Experience. Let him therefore consider with him-
selfe, when taking a journey, he armes himselfe,
and seeks to go well accompanied; when going to
sleep, he locks his dores; when even in his house he
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locks his chests; and this when he knows there bee
Lawes, and publike Officers, armed, to revenge all
injuries shall bee done him; what opinion he has of
his fellow subjects, when he rides armed; of his
fellow Citizens, when he locks his dores; and of his
children, and servants, when he locks his chests.
Does he not there as much accuse mankind by his
actions, as I do by my words? But neither of us
accuse mans nature in it. The Desires, and other
Passions of man, are in themselves no Sin. No more
are the Actions, that proceed from those Passions,
till they know a Law that forbids them: which till
Lawes be made they cannot know: nor can any
Law be made, till they have agreed upon the
Person that shall make it.

163) It may peradventure be thought, there was
never such a time, nor condition of warre as this;
and I believe it was never generally 50, over all the
world: but there are many places, where they live
so now. For the savage people in many places of
America, except the government of small Families,
the concord whereof dependeth on naturall lust,
have no government at all; and live at this day in
that brutish manner, as I said before. Howsoever,
it may be perceived what manner of life there would
be, where there were no common Power to feare;
by the manner of life, which men that have formerly
lived underapeacefifigeyernment, use to degener-
ate into, in 4 civill Warre.} ,

But though- there- hiid never been any time,
wherein particular men were in a condition of
warre one against another; yet in all times, Kings,
and Persons of Soveraigne authority, because of
their Independency, are in continuall jealousies, and
in the state and posture of Gladiators; having their
weapons pointing, and their eyes fixed on one
another; that is, their Forts, Garrisons, and Guns
upon the Frontiers of their Kingdomes; and con-
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tinuall Spyes upon their neighbours; which is a
posture of War. But because they uphold thereby,

the Industry of their Subjects; there does n?,w
from it, that misery, which accompanies the Liberty
of particular men. S
To this warre of every man against every man,
this also is consequent; that nothing can be Unjust.
The notions of Right and Wrong, Justice and In-
justice have there no place. Where there is no
common Power, there is no Law: where no Law,
no Injustice. Force, and Fraud, are in warre the two
Cardinall vertues: Justice, and Injustice are none
of the Factlties neither of the Body, nor Mind. If
they were, they might be in a man that were alone
in the world, as well as his Senses, arid Passions.
They are Qualities, that relate to men in Society,
not in Solitude. It is consequent also to the same
condition, that there be no Propriety, no Dominion,
no Mine and Thine distinct; but onely that to be
every mans that he can get; and for so long, as he
can keep it. And thus much for the ill condition,
which man by meer Nature is actually placed in;
though with a possiblity to come out of it, consistiig],

 partly in the Passions, partly in his Reason. -

The Passions that encline men to Peace, are
Feare of Death; Desire of such things as are necessary
to <gommodious living; and a-Hope by their
Industty to obtin them. And Reason suggesteth
convenient Articles of Peace, upo ch men may
be drawn to agreement. These Articles, are they,
which otherwise are called the Lawes of Nature:
whereof 1 shall speak more particularly, in the two
following Chapters. 64)
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OF

COMMONMWEALTH

CHAP. XVII

Of the Causes, Generation, and Definition ofa
COMMON-WEALTH

HE finall Cause, End, or Designe of men, (who_ The End of
Tnétiirxl]y love Liberty, and Dominion over C""I"Z"_"'
others,}-in the introduction of that restraint uponjj ., son
themselves, (in which meg.see them live in Com- rity:

mon-wealths,) is the foresight of their own preset-

vation, and of a more conrented lifethereby; that is

to say, of getting themselves out from that miserable
condition of Warre, which is necessarily consequent

(as hath been shewn) to the naturall Passions of Chap. 13
men, when there is no visible Power to keep them in

awe, and tye them by feare of punishment to the
performance of their Covenants, and observation

of those Lawes of Nature set down in the four-

teenth and fifteenth Chapters.

For the Lawes of Nature {as Justice, Equity, Which is not
Modesty, Mercy, and (in summe) doing to others, as 1 b had
wee would be done to,) of themselves, without the JZZ:', ,,}PN,,_
terrour of some Power, to cause them to be rmre:
observed, are contrary to our naturall Passions, that
carry us to Partiality, Pride, Revenge, and the like,

And Covenants, without the Sword, are but Words,
and of no strength to secure a man at all. Therefore
notwithstanding the Lawes of Nature, (which every
one hath then kept, when he has the will to keep
them, when he can do it safely,) if there be no
Power erected, or not great enough for our
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security; every man will and may lawfully rely on
his own strength and art, for caution against all
other men. And in all places, where men have lived
by small Families, to robbe and spoyle one another,
has been a Trade, and so farre from being reputed
against the Law of Nature, that the greater spoyles
they gained, the greater was their honour; and men
observed no other Lawes therein, but the Lawes of
Honour; that is, to abstain from cruelty, leaving to
men their lives, and instruments of husbandry. And
as small Familyes did then; so now do Cities and
Kingdomes which are but greater Families (for their
own security) enlarge their Dominions, upon all
pretences of danger, and fear of Invasion, or
assistance that may be given to Invaders, endeavour
as much as they can, to subdue, or weaken their
neighbours, by open force, and secret arts, for want
of other Caution, justly; and are remembred for it
in after ages with honour.

Nor st the joyning together of a small number of
men, that gives them this security; because in small
numbers, small additions (86] on the one side or the
other, make the advantage of strength so great, as is
sufficient to carry the Victory; and therefore gives
encouragement to an Invasion. The Multitude

sufficient to confide in for our Security;

hot
~-detétinined by any certain number, but by c;ns%_-

Nor from a
great Mul-
titude, unlesse
directed by
one fudge~
ment:

son with the Efiemy we fearé; and is ther sufficient,
when the odds of the Enemy is not of so visible and
conspicuous moment, to determine the event of
warre, as to move him to attempt,

And be there never so great a Multitude; yet if
their actions be directed according to their particu-
lar judgements, and particular appetites, they can
expect thereby no defence, nor protection, neither
against 2 Common enemy, nor against the injuries
of one another. For being distracted in opinions
concerning the best use and application of their
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strength, they do not help, but hinder one another;
and reduce their strength by mutuall opposition to
nothing: whereby they are easily, not onely sub-
dued by a very few that agree together; but also
when there is no common enemy, they make warre
upon each other, for their particular interests. For if
we could suppose a great Multitude of men to
consent in the observation of Justice, and other
Lawes of Nature, without a common Power to
keep them all in awe; we might as well suppose all
Man-kind to do the same; and then there neither
would be, nor need to be any Civill Government,
or Common-wealth at all; because there would be
Peace without subjection.

Nor is it enough for the security, which men
desire should last all the time of their life, that they
be governed, and directed by one judgement, for a
limited time; as in one Battell, or one Warre. For
though they obtain a Victory by their unanimous
endeavour against a forraign enemy; yet after-
wards, when cither they have no common enemy,
or he that by one part is held for an enemy, is by
another part held for a friend, they must needs by
the difference of their interests dissolve, and fall
again into a2 Warre amongst themselves.

It is true, that certain living creatures, as Bees,
and Ants, live sociably one with another, (which are -
therefore by Aristotle numbred amongst Politicall
creatures;) and yet have no other direction, than
their particular judgements and appetites; nor
speech, whereby one of them can signifie to
another, what he thinks expedient for the common
benefit: and therefore some man may perhaps
desire to know, why Man-kind cannot do the same.
To which I answer, :

First, that men are continually in competition for
Honour and Dignity, which these creatures are not;
and consequently amongst men there ariseth on
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their enemies abroad. And in_him consisteth the
Essence of the Common-wealth; which {tc defme
it,) 1s One Person, of whose Acts a great Multitude, by
mutuall Covetiants one with another, have made them-

_selves every one the Author, to the end he may use the

Soveraigne,
and Subject,
what

strength and means of them all, as he shall think

expedient, for their Peace and Common Defence,

- And he.that carryeth this Person, is called
- SOVERAIGNE, and said to have Soveraigne Power;

and every one besides, his SuByecT.

-~~~ The attaining to this Soveraigne Power, is by two

Wales. One, by Naturall force; as when a man
maketh his children, to submit themselves, and their
children to his government, as being able to do-
stroy them if they refuse; or by Warre subdueth
his enemies to his will, giving them their lives on
that condition. The other, is when men agree
amongst themselves, to submit to some Man, or
Assembly of men, voluntarily, on confidence to be
protected by him against all others. This later, may
“be called a Politicall Common-wealth or Common-

- wealth by Institution; and the former, a Common-~
~ wealth by Acquisition. And first, I shall speak of a

Common-wealth by Institution,



